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ee rw memory of the tightéous is precious:’”? We de- 

fire therefore to embalm the character of Dr. Hop- 

kins, for his genius, theological attainments and {fpirit were ex- 
cellent. 

He defcended from worthy parents of family diftin@ion, in 
Waterbury, Conneéticut. Having obtained the honors of Yale ~ 
College while a youth, agreeably to the early impulfe of fpecial” 
grace on his heart, he devoted himfelf to the ftudy of theology. 
As his mind was in queft of theological information he foon dif- 
covered the eminence of Prefident Edwards in the fcience of di- 
vinity, and gained the favour of his friendfhip and inftruétion. 
How long he continued the Prefident’s pupil we cannot afcer- 
tain ; but he foon difcovered fuch accuracy of thought and depth 
of judgment, that the Prefident prized his opinion, and with pleaf- 
ure liftened to his remarks on fome of his laboured difquifitions 
for the public. Till the Prefident’s death, there fubfifted between 
him and Dr. Hopkins the moft intimate friendfhip and the great- 
eft freedom of inquiry on theological fubjeéts. When the Prefi- 
dent departed Dr. Hopkins was fof compatatively alone. For 
his rifing, inquifitive mind furaifhed more difficult queftions in 
theology than he could with advantage refer to his cotempora- 
ries in the miniftry. The lofs of the Prefident to Dr. Hopkins, 
though great, was in a meafure repaired, by having the ufe of 
his manuicripts, which were lodged with him during the minority 
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of the children. Thefe manufcripts he preferred before’ ali 
ether human compofitions. 

But the genius and theological eminence of Dr. Hopkins are 
more direétly afcertained by his numerous publications on the 
moft interefting fubje&s. His fermons, his theological contro- 
verfy with Dr. Mayhew, and Dr. Hemmenway, and others, his 
treatife on future punifhment and his fyftem of divinity are lafting 
monuments of his diftinguifhed merit. Like his inftructor, he 
excelled both in theoretic and pra¢tical divinity ; but not in the 
elegance of compofition. Thoughts and not the ornaments of 
expreffion and ftyle were the objects of thefe great men. For 
they came upon the ftage when a tafte for Soenios and the 
embellifhments of compofition were in thefe ftates but little 
cultivated. But, though the Doétor’s writings are deftitute of 
fome defirable ornaments, they are yet marked with that fim- 
plicity, purity and perfpicuity, which are confidered by the 
greateft matters the principal ingredients of admired compofition 
and good ftyle. Acs the light of day is difcovered without look- 
ing at the fun, fo the reader immediately comprehends the 
Doétor’s meaning even while handlmg the moft abftrufe fubjedts. 
As there is no human compoilition which contains more theologi- 
cal information than his fyftem, and fewer ufelefs pages and para- 
graphs ; fo there is none more eafily underftood. The Doétor 
jaw his fubject too clearly to leave it in the dark to his readers. 
He grafps it and hands it in a proper attitude to others. 

Were not the Doétor’s publications the moft confpicuous, and 
ample teftimonials, we might add that he was a confiftent Cal- 
vinit. For the firft principles of Calvmifm are manifeftly the 
¢ardinal principles of his theory. That he extended the Calvin- 
tic theory farther than Prefident Edwards, and corrected all an- 
terior Calvinifts to the inevitable confufion of Arminians andAn- 
tinomians, we believe is manifeft toevery enlightenedand impartial 
mind. For the confiftency between the univerfal ageacy of God, 
and the perfonal agency of man, or between the decrees of God and 
the entire freedom of man is advocated and eftablifhed by the Dr. 
beyond the reach of availing oppofition. In this refpeét his theory 
of providence eradicates the foundation of partial divines on the 
fubjec&t. And who can deny that he has taught us to preach the 
gofpel to finners without unpreaching it in the next breath ? Pre- 
vioufly to the labours of Doctor Hopkins the fcriptural method 
of addrefiing finners was but partially practifed or perceived. 
For their inability to conduct in a holy manner was confidered 
a reafon for directing them to perform aétions deftitute of holi- 
nefs. Sifkely the fcripture, as Dr. Hopkins has amply proved, 
does not furnifh man with a cloak for his fins from the confider- 
ation of his abfolute dependence on Ged for grace. 


But 














Character of Dr. Samuel Hopkins. 363 


But leaving the deep and accurate divine, let us review the 
exemplary Chrifiian and Minifier. The writer having been a 
member of his rifing family, and for many years admitted to the 
habits of friendfhip, feels authorized to ufe freedom in this con- 
nection. The Doctor was not only ornamented with the gifts of 
nature but with the graces of the fpirit. He was the loving and 
obliging hufband ; the tender and vigilant parent ; the attentive 
and faithful friend ; the ftudious, the devout, and inftructive 
preacher. His ftudy was his home, and the regular light of his 
morning and evening lamp, in conne¢tion with the choice and ufe 
of his books and other peculiar confiderations, evince that he lived 
in the pious habit of redeeming his time. He was the fubject of 
that wifdom which made his face fhine at home, and influenced 
him to furnifh beaten oil for the fanctuary, and to meet his people 
in the fulnefs of the blefling of the gofpel of peace. No miniiter 
we think, was ever more juftly efteemed and admired. For 
though he was deftitute of natural eloquence, fuch was the choice 
of his fubjects, the interefting, and properly arranged thoughts 
which conftituted his fermons and prayers, that but few preach- 
ers commanded more attention and were favoured with more 
folemn and devout affemblies. ‘To adminifter conviction and 
inftruction, edification and confolation according to the refpective 
conditions of his hearers, was the defign and tendency of his 
preaching. Good people rejoiced and wicked people trembled 
at feeing him enter the defk. For he believed, and made them 
believe alfo, that his miniftration would prove the favour of life 
to fome and the favour of death to others. How folemn the 
thought ! How folemn and interefting the connection between 
minilter and people ! But this the Doctor felt, and this he was 
qualified to make others feel. Hence the devout and awful fo- 
lemnity which attended his public performances. He preached 
Chrift and not himfelf ; he concealed himfelf and difplayed the 
truth. 

In his ftri&t attention to the Sabbath he excelled the moft of 
devout chriftians. From evening to evening he celebrated the 
chriftian Sabbath : and to imprefs his own mind and the mind 
of his family with the importance of obferving holy time, he 
uniformly, at funfet, introduced and concluded the exercifes of 
the fabbath by family prayer. This domeftic on of holy time 
he found by long experience to be attended with peculiar advan- 
tage. And thofe who connect Saturday evening with the Sab- 
bath may eafily realize the advantage of following his example. 
For fome manifeft rule of this nature is neceflary for the eafy 
regulation of rifing families. 

The Doétor in the courfe of his life and converfation was 
folemn without oftentation ; cheerful without levity ; and — 
without 
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without aufterity. To magnify his office at home and abroad 
was eafy to a man who fafted once a week for the fake of hon- 
ouring God by maintaining the uniform fpirit of chriftianity, | 
He hated fin. To his family, who retain his private and domef- — 
tic courfe ; to his people, who fill remember their minifter in his 
paftoral vifits, in his devout attention to praying focieties and re- 
ligious conferences, in the pulpit, and at the Lord’s table: To 
his paftoral brethren and others before whom he frequently acted 
and prefided, in ecclefiaftical councils; to candidates for the 
miniftry to whom he imparted his advice and heart ; to the 
public at large, who muft gratefully review his zeal and exertions 
to promote the beft intereft of gofpel miflions among the hea- 
thens ; to his numerous publications both on fentimental and 
practical divinity ; to his friends who were witnefles of his chrift- 
ian patience and refignation during his long and diftrefling ill- 
nefs ; to his attending angels who guarded his bed when he fell 
afleep ; and to his God and Saviour we fubmit the preceding 
fummary of Doctor Hopkins’s character. We believe it is jutt, 
and we have written it becaufe we confider it worthy of imitation. 
While then we lament and mourn our lofs, let us catch his falling 
mantle, and ftand in the gap, and make up the hedge ; for the 
day of the Lord is at hand. 
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EXTRACT OF A LETTER 


3, From Gaifer, in London, to Aly Ben Hayton, his friend 


in Constantinople ; giving an account of the wonder- 


ful work of God upon his soul. 





[Ccucluded from page 325. ] 


a res 


UT this fmall glimmering of hight foon extinguifh- 

ed: all that night I had no reft. My flumberings 

were attended with aftonifhing terror ; death, judgment, and 
eternal deftruction was all I could fee, and all I could hear ; 
and a terrible found it was. The preacher's text was continually 
ringing in my ears, “ except a man be born agaim he cannot fee 
the kingdom of heaven.” For fome time I confined myfelf to my 
room ; and hardly tock fo much fuftenanee as was fufficient to 
preferve me alive. The\somforts of this life were now blafted. 
J lay undey fharp-poutigtions, The arrows of the Almighty 
fuck 
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ftuck faft in me ; they drank up my fpirits, whilft his hand preff- 
ed me fore :”? Then cried I, ** What muft I do to be faved.”’ 

At this feafon I was led to difcover more clearly the fecret 
working of corruption in my heart. I faw more than ever, that 
my will was ftubborn and perverfe, even to an enmity againft the 
law of God ; alfo, that my affections were all diforderly, im- 
pure, fenfual, and devilifh ; and what was even beyond this, that 
I could not love the Lord Jefus Chrift, who had done and fuffer- 
ed fo much on my account. I felt that all my defigns terminat- 
ed in myfelf. I was {piritually and rationally convinced, that for 
me to deny natural, moral and religions felf, and come to Chrift 
as a poor, wretched, miferable, empty creature, to live upon his 
righteoufnefs for ever, as my bible directs me, is as fupernatural 
and wonderful as to fee the mountains-and hills removed, and 
caft into the depths of the fea. I now began to feel more than 
ever what I had before read in my bible, but could not compre- 
hend, that falvation was entirely of grace ; that nothing lefs than 
fovereign grace could fave my foul from the guilt and dominion 
of fin, and make me a partaker of the glorious privileges of the 
fons of God. 

. During this confinement, my courteous friend who before had 
taken fuch pains to inftru& me in the manners and language “of 
the country, made me a vifit. He was greatly furprifed to fee 
my countenance fo fallen, and kindly inquired into the cauile. 
As he was called a teacher in Ifrael, and one that I had heard 
animadvert warmly on the bad behaviour of the generality of 
his brethren, I fimply related the trouble I was in, and what [I 
apprehended was the caufe of it, and what I more than fea 
muft be the fatal confequence. He looked earnelily at mee 
with concern in his countenance, replied, “I pity your condition 
from my heart. Your diforder is a religious diftraction of mind, 
which we call enthufiafm, we have a great deal of this in Eng- 
Jand. The perfon you heard preach and who was the caufe of 
your trouble is a grand deceiver, one whofe conftant employment 
is to turn the world upfide down! Not being content with the 
happy eftablifhed form of religion, he had got fome novel wild 
chimeras in his head, and being fired with the irrational ideas of 
his own brain, he frightens his poor deluded followers out of 
their fenfes ; moft of whom are poor illiterate perfons, the very 
filth and offscouring of the world. My advice to you, fir, faid 
he, is neVer to go near them any more by any means. Atiend 
the regular ftated fervice of our excellent church ; go abroad 
into cheerful company ; fhake off that corrofive melancholy, and 
refume your wonted fprightlinefs. God is a merciful being, and 
goes not require fo much ftriétnefs at our hands. You may ufe 
the pleafures of this life, loye the world and go to heaven oh ? 
3 — ® I afke 
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{ afked him the meaning of thefe words, “ Except a man be 
born again, he cannot fee the kingdom of God.” He faid 
“vou mult be baptized, and lead a moral and fober life; but 
not think to receive the Holy Spirit.” 

Now I faw what he was; and knew that if he was right, the 
word of God was wrong ; if the word of God was truth, he 
mult be inerror and delufion. He left me grievoufly opprefled 
and heavy laden with fin. I was under the cleareft conviction 
both from what the preacher declared, and what I read in the 
bible, that no righteoufnefs could juftify my perfon at the tribunal 
of a juft and holy God, but that which is altogether perfect, fully 
commenfurate to the utmoft demands of the moral law. This 
I more than faw was altogether impoffible for me to perform. 
In fine, I found my acquaintance was a phyfician of no value, 
altogether a ftranger to my diforder, and quite unacquainted 
with the only fovereign remedy for perifhing fouls ; juft then 
came into my mind fome paflages I had read in my bible of falfe 
prophets, who cry peace, peace, when there isno peace ; and the 
blefled author of chriftianity’s words, ‘* Beware of falfe prophets, 
who are blind leaders of the blind ;”? I was enabled to take thefe 
hints, and to beware of falling into the ditch with him. 

I longed exceedingly for the return of the next Lord’s day ; 
refolved to go (notwithftanding all the Doctor faid) to the fame 
place where God had fo wondertully wrought upon my foul 
before. 

As they began their worfhip earlier than moft others, I was 
again a little too late. The fame minifter was there, and my 
very heart leaped at the found of his voice. He was juft taking 
thefe foul reviving words for the fubjedt of his difcourfe, ** Come 
unto me all ye that labour, and are heavy laden, and I will give 
vou reft.””, He told us that this was the voice of our Lord Jefus 
Chriit himfelf, inviting weary, hungry, perifhing fouls to a feaft 
of mercy and grace. And in order to prevail upon his hearers 
to accept the invitation, he fhewed, 1. That the burden of finisa 
heavy burden. 2. That the Spirit of God always makes us feel 
that burden, and groan to be delivered, before we find reft. - 3. 
That Jefus Chrift only can give reft to the weary foul: 4. Thrat 
he will do it to all that come unto him ; namely, to all that be- 
lieve. He infifled upon all thefe points, and was large in the 
inferences he drew from them. Then concluded in prayer and 
praite, : 

During the whole time, the moft devout affections were to be 
difcerned in the whole aflembly. As for me I found every word 
was exactly levelled at my heart. He could not have fpoke more 
pertinently to my cafe if I had told him the exercifes of my dif- 
tracted mind. I fometimes théyght he had furely been informed 
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ef all my griefs, and hence direéted his difcourfe only tome. He 
opened all my difeafe, probed the wound to the bottom, and it 
was as though I! were fhaken over the mouth of hell. Then he 
applied the precious balm of Gilead, he preached Jefus Chrift in 
all his offices, efpecially as the glorious Phyfician who heals the 
wounded confcience, for his own name’s fake. 

O my dear Hayton, I cannot de!cribe the thoufandth part of 
that tranfport of joy, that fubftantial blifs I then felt ; and bleff- 
ed be God, even now while I am writing, I yet feel it in my foul ; 
I was in a monient tranflated from darknefs to light ; and from 
ficknefs to health ; from pain to eafe ; from mifery to happinefs ; 
from bondage to liberty ; from death to life : Yea, | may truly 
fay, from hell to heaven. 

Had I but one with left, it fliould be, that my dear friend, 
even while he reads the language of my happy foul, “ might 
tafte and fee how good and gracious the Lord is!” might himielf 
feel the fweetnefs, life and power of Chrift. 

Well, my foul is concerned for, and, I truft, I fhall always re- 
member thee, my Hayton! and when I bow before the throne 
of Jefus, O let my prayers come up before him, and be heard tor, 
you. 

Now I begun to live. From this moment commenced my 
fpiritual and eternal life, which is hid with Chrift in God. Jefus 
Chrift is become to mea head of influence, and I daily receive out 
of his fulnefs grace for grace. The whole body of fin is con- 
demned in the flefh, and has already received its mortal wound. 
Jefus gave me to drink of the living water, and it flows, and 
ever will fow unto eternal life. The fun of righteoufnefs fhines 
with a new light into my underftanding, fets a new bias to my 
will, and all the paflions and affections of my foul run in anew 
channel. In a word, the Holy Ghoft has wrought a real, 
thorough change in my heart ; all old things are done away, 
and all things are become new ; for being now become dead to 
the law, and married to Chrift, I am enabled to bring forth fruits 
unto God. 

Bat, O ! when I view my intereft in Chrift, and confider what 
an inexhauftible fund of grace, ftrength and righteoufnefs, is 


lodged for me in the Redeemer’s hands ; this proves the fweeteft © 


and molt powerful engagement to all evangelical obedience, and 
the only fpring of all true confolation. 

May the dear IMMANUEL draw thy heart into union with 
his glorious perfon, which is eternal life ! Then, and not till then, 
you fhall enjoy a kingdom of heaven in your own breaft, a very 
paradife in your foul, unfpeakably better than what the Alcoran 
deludes us with a falfe expectation of ! 

If it be fo, my dear Haron, as it really is, that all real chrift- 
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ians are thus happy in a world of wo, and under the incum- 
brances of flefh and blood ; how tranfcendantly glorious, how 
un{peakably happy muft they be, when thefe impediments are 
removed! when the fou] becomes at liberty-to range the whole 
paradife of GOD, and tafte the joys of infinite delights! And 
thus fhall it be done unto every man whom Jeius delights to 
honor. 

I muf further relate to you, that when I had the happinefs of 
being acquainted with the Evangelift that firft brought the glad 
tidings to my ears, and by whofe miniltry the grace of God 
reached my heart, I related my experience to him, and a few of 
his intimate friends. O how did they weep for joy over me! 
‘They ftrengthened my faith in Chrift, and gave glory to God, 
who had added another loft finner to his militant church. 
Thefe knew how to fympathife with me, when I lay under the 
wrath of God, the curfes of the law, and the terrors of confcience ; 
for by comparing notes, our experiences exactly tallied, as face 
anfwereth face in a glafs. 

But here give me leave to make a few obfervations of another 


The chriftian religion is, I prefume, not only to be demenftrat 
ed by the Spirit’s fecret operations in the foul, but it may be 
proved from rational grounds, fo be a fyftem altogether agree- 
able to right reafon, and the moral fitnefs of things. For what is 
fo fit for, and fuitable to a loft, ungodly, helplefs finner, as an all- 
fuficient Saviour? What fo fuitable to the weary, as reft ; to 
the hungry, as bread; to the thirfty, as water ; to the naked, as 
a garment ; to the blind, as fight, &c. All thefe, and many 
more ftriking metaphors, has the Holy Spirit moft elegantly bor- 
rowed from the creature, to fhew how reafonable a thing it is that 
we fhould believe on the Lord Jefus Chrift unto eternal life. 

No man can be forced to believe againft his reafon, or love 
againtt his will, or defire againft his inclination. Therefore, the 
Spirit of God firft enlightens the underftanding, that it may 
difcern ; the will and affections then naturally follow after. 
The foul is fir drawn to fefus as if it would not come ; and 
then it comes as if it were not drawn. ‘* He drew me with the 
cords of love, as with the bands of aman. And this is a faith- 
ful faying, and worthy of all acceptation (even of our enlightened 
age) That Chrift Jefus came into the world to fave finners.” 

_ And I found that the greateft part of thofe, whom I have been 

{peaking of, could each fay for himfelf, from the real experience 

of the heart. ‘ Jefus Chrift hath loved me ; and given himfelf 

for me.”? And the whole of their deportment and converfation 

in the world, fhews them to be perfons full of -genuine humility, 

unaffected ferioufnels ; being mild and gentle; free from all = 
t 
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ifh defign ; wholly devoted to Jefus Chrift, and carefully feekin 
the good of their fellow creatures ; and yet {wonderful to relate ! 
theie people are contemned by almolft all profeflors, both teachers 
and hearers ; yea, they are perfecuted, and loaded with all the 
obloquy that inveterate malice can fuggelt ; and all the oppofition 
that can be contrived to prevent the ipreading of the glorious 
gofpel, and the increafe of the genuine followers of the exalted 

edeemer. Nay, thofe that difagree in all other religious points, 
yet are unanimous in this, that they will root out, if poflible, 
their memorial from the face of the earth. 

But notwithftanding all the oppofition they meet, with, the 
mecknels, patience, and perfeverance of thefe chriftians, both 
minfiters and people (for I underftand there are many more of 
the fame fpirit) furmounts all difficulties, and their numbers daily 
increafe. And why not? feeing the wonderful converfions that 
are among them, are furely enough to engage the greatelt fceptic 
in religion, to believe that the mighty power ot God is with 
them ! 

O that our countrymen would but admit this true gofpel of 


Chrift among them! Surely if it were preached by fome of thef@l 


defpifed meflengers of the living God, they would, I doubt not, 
through divine grace, embrace the truth asit is in Jefus ; and be 
a reproach to this nation, who refift the calls of God; and 
though they are called by his name, will not have this maa, this 
God man Chrift Jefus, to reign over them.., 

Oh! how fatally fuccefsful has the enemy of mankind been, 

by engaging in his intereft that very power, which by primitive 

ofpel inftitution, was ordained as a barrier between the people 
and his fubtle inventions. Surely he has gained his point, by 
bribing the watchmen with riches, power, and pleafure ; fo that 
while they riot in luxurious eafe, the poor fouls under their mif- 
taken care, fall an eafy, willing facrifice to his rapacious. power. 
Wo, wo to the watchmen, and wo to the people! for the care- 
» leffnefs of thofe will not extenuate the guilt of thefe. “If the 
blind lead the blind, both fhall fall in the ditch together.” But 
every foul fhall be required at the watchman’s hand. 

It appears to me, that this corrupt miniftry is a greater enemy 
to their nation than the moft formidable powers about them ; for 
thofe at the wort, can but annoy them in their temporal intereft, 
but thefe wound them deeply in temporal and eternal at the fame 
time ; inafmuch as if we prattifed the gofpel of Jefus Chrift, and 
lived by the faith of the Son of God it could not fail of engaging 
the arm of Omnipotence in the defence of both. Then, ating 
‘our anchor within the veil, we might juftly triumph with thote 
worthy heroes of old, who, through “ faith, fubdued kingdoms, 


wrought righteoufnels, obtained promifés, flopped the mouths of _ 
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lions, quenched the violence of fire, efcaped the edge of the 

{word ; out of weaknefs were made ftrong, waxed valiant in fight, 

and turned to flight the army of the aliens.’”? Whereas, on the 

contrary, a diffokate, debauched, profane life, a land full of infi- 

— mutt caufe the divine Majefty of heaven to rife up againft 
em. 

I fhould fwell my letter to too great a length, fhould I pur- 
fue my imclination on this fubje&; but what I have faid, I hope 
through the affiftance of divine grace, will excite your defires and 
diligence to become acquainted, ‘“* experimentally acquainted,” 
with the doétrines of the gofpel. 

Oh Hayton ! did you but know the joy of believing in Jefus 
Chiuift, and the Heaven I enjoy in communion with him, it would 
foon wean you from your fuperttitious and fruitlefs pilgrimage 
to Mecca and Arofata in honor of a grand impoftor ; and en- 
gage you to come and fee the falvation of God. 

If it pleafe the Redeemer to breathe on thefe lines, this hamble 
attempt to inform your judgment and awaken your cenfcience, 
fo that they are brought with conviction to your heart, I fhall (if 

"the Lord pleafe) fend you another letter, to give you a brief ac- 
count of the doétrines, practice, and difcipline ; the officers, mem- 
bers, glory and fymmetry of a church of Chrift, according to the 
bible plan. 

Farewell, my dear friend. May the contemned Nazarene bring 
thee to a knowledge of thyfelf, and a knowledge of his pardoning 
love, which is eternal life ! 

Then you will not envy our great Sultan his glory, but be hap- 
py, unfpeakably happy in your own breaft ; as is your joyful, 
felf-exiled friend, &c. 

GAIFER. 
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[Continued from No. 7.} 








~ Clerus. ¥T thall be the bufinefs of this conference, if you pleafe, 


my young friends, to make fome pra¢tical reflections 
on divine providence. 

Theophilus. The fubjeé is pleafing, I prefume, to every de- 
vout mind ; for the doérine of providence is one of the moft in- 
terefting do ctrines contained in the volume of nature or infpira- 
tion. 


Clerus. 
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Clerus.. Surely it is: and if we have handled the fubjec& 
juftly, in the preceding conference, it is evident that thofe whe 
oppofe the dottrine of the divine decrees miftake their obje&. It 
is in fa& the providence of God which they oppofe, rather than 
his decrees ; for if pleafed with the divine operations we fhould 
not be difpleafed with the divine determinations. For inftance, 
thofe who are now willing to be at the divine difpofal both in prof- 
perity and adverfity, time and eternity cannot contend with the 
decrees of God, which fixed from eternity, all events. If Iam 
now favoured with health, friends and the prefence of God, it 
cannot be a difagreeable confideration . that God previoufly de- 
creed thefe bleflings. Surely the acts of friendthip, now enjoyed, 
are not lefs defirable becaufe my friends have long eee to 
perform them at this time. Inftead of being diflatisfied that my 
friends previoufly determined to meet at this time of exigence 
and confer thefe favours, it is rather an additional evidence of 
real friendfhip. I prize my friends and their favours more high- 
ly, becaufe they now execute the friendly defigns which were 
formed yearsago. If their friendfhip were accidental or contin- 
gent it would be lefs worthy of notice. In a word, as the cone 
tents of a generous will are not lefs valuable, becaufe the /ealed 
er had long remained in the hands of the teftator; fo 
the bleflings of providence are not lefs valuable becaufe the ef- 
fects and expreflions of God’s eternal decree. 

Theop. It cannot be denied,-that the divine favours are as val- 
uable on fuppofition they were decreed, as on fuppotition they 
are not the effects of a decree. The objection, therefore, to the 
decrees of God is groundlefs, provided they do not interfere with 
human agency, : 

Philander. If we note with due confideration, that human 
{freedom confifts in voluntary exercife, and that the will of man 
is never the fubjec& of compulfion, it is manifeft that neither the 
decree, nor providence of God is inconfiftent with freedom. 

ELufebius. The obfervation of Philander is accurate. God 
does as he pleafes, and fo does man. God’s determinations are 
eternal ; man’s are temporal. Both are free. For initance, 
previoufly to fending Mofes into Egypt, God determined to 
harden Pharaoh’s heart and prevent his difmifling Lfrael ; and 
the decree was accordingly executed ; but every body knows, 
who reads the ftory, that Pharaoh was free in detaining the peo- 
ple contrary to the divine command. 

Theophilus. 1 fee, that neither God’s decrees nor operations 
elafh with the freedom of man ; for a man is free in choofing or 
refufing an object which prefents. | 

Clerus. It hence follows, as before remarked, that men who 
objet to the divine decrees miftake the obje@. They ane, in 
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fact to the operations of God rather than to his decrees. If the 
operations of God were confonant with. their hearts they would 
not trouble themfelves about his decrees. Men are hoitile to the 
conftant agency of God rather than to his decrees. 


Funius. With attention have I heard the converfation, and 


_ Clearly fee that it is the palpable ignorance of finners, which 


occafions their objection to the divine decrees ; for if the opera- 
tions of God were pleafing, they would difregard his decrees as 
they do the prating of a child. The decrees of God would be 
objects of indifference were they not effectual. What God de- 
crees he effe&ts ; and men hate his decrees, becaufe they are al- 
ways executed. But where lies the difficulty finally ? %™ 
rus. ‘The difficulty lies between the will of God and man. 
God’s objeét is to effe& the greateft happinefs of the intelligent 
fyftem, and man’s is to fecure his own perfonal, feparate pleafure. 
He is ‘therefore difpleafed with God’s effectual determinations ; 
for he is entirely dependent, and God is abfolutely independent. 
Gog will accomplifh all his purpofes and finally fruftrate the 
finner’s. This‘is the ground of the finner’s controverfy. From 
being clay in the hand of the almighty potter, he is wholly averfe 
and warmly contends againft it. 
unius. ‘True, Sir, this is the core of the difficulty ; and I 
defire to blefs God that I have felt it remove. My abfolute de- 
pendence was once the ground of rebellion againift my Maker. I 
thought it unreafonable for God to make all things for himfelf ; _ 
I vigoroufly contended with the divine fovereignty, and hated the ° 
minifters who preached the doétrine clearly ; but God, who rules 
the raging ocean, has removed my oppofition, and calmed my 
heart. I am now, by divine grace, the happy, confoled fubjec 
of refignation to God’s will. But give me leave, for the fake of 
information, to afk whether human Freediim is manifeftly as com- 
patible with God’s decrees as with his providences ? | 
Clerus. Certainly, it is; for the providence of God is but the, 
execution of his eternal will or decree. God is immutable, and 
what he determined from eternity, he executes by the works of 
¢reation and providence. : 
Junius. But how can I be free if God decreed my actions ? 
Clerus. Howcan you be free while God effects your actions ? 
Man’s freedom, you remember, confifts in choofing or refufing 
the objecis of perception. It hence follows, that, while man is 
the fubject of choice, neither God’s decrees nor his providences, 
nor any objeét, nor influence whatever is incompatible with his 
freedom. % 
Lucius. tis often urged by men of information, that if God 
did fore-ordain whatfoever comes to pafs, men are mere machines, 
and the inftruments of fate rather than the fubjects of freedom. 
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Clerus. I know fome great folks prattle in thismanner. But 
if they would only confider that volition is not fate ; that God is 
immutable ; that his knowledge is eternal knowledge ; that his 
determinations are eternal determinations, they mult confefs that 
their objection is groundlefs ; becaufe it militates againft the pref- 
ent knowledge and operations Of their Maker. 

Theorifts who advance objections of this nature proceed on the 
falfe principle, that men are fo frarned that they originate their 
volitions not onty independently of motive, but independently of 
any divine influence. But‘ this theory comports neither:with 
reafon, experience, nor revelation. We have ample evidence, 
that men af€ as entirely dependent for their voluntary motions 
and attions as for their exiftence. Let the advocates for: felf- 
determining power, but tell us what will be their next external ac: 
tion, or even what will be their next volition, or their next 
thought, and they will merit fome other notice befide negle& 


but if they cannot name their next action, volition nor thought, it 


is hoped they will no longer claim either the exclufive ‘power of 
activity or paffivity. For what is felf-determining power good for? 
If good for nothing. In fhort, the objector to man’s dependence 
for his volitions to keep pace with himfelf muft contend for a 
more eligible mode of exiftence than that of acreature: For 
why haft thou made me thus? Why haft thou made mea de- 
pendent agent and yet accountable ? is the finner’s natural com- 
laint. 

; Lucinda. I clearly fee, what I have often felt to my forrow, 
that men naturally hate to be dependent entirely on their Maker. 
How abfurd ! Sinners are angry with God for making them crea- 
tures, while creatures are abfolutely dependent in every attitude. 

Amelia. Yes, my dear, this is for a lamentation: and we can- 
not be reconciled to God except we deny ourfelves and rejoice to 
fee him all in all for ever. 

ia. Othe fublime delight which is infeparable from en- 
tirely devoting ourfelves to God, whofe adminiftrations are infin- 
itely perfect ! Benevolence itfelf cannot defire nor poffefs more 
than the whole intereft of the univerfe. 

Theophilus. Blefled be God, my heart echoes the heavenly fen- 
timents of my fifters ; and fhall we not attempt further to trace 
fome of the peculiar difplays and connections of providence both 
in the natural and moral world. | 

Clerus. With all my heart, Theophilus ; for the defign of this 
conference is to furnifh each other with reflections on providence, 

Eufebius. Pleaie, Sir, to lead us into the extenfive field of con- 
templation and reflection ; for our information is unequal to the 
employ ment. : | 

Clerus. Alas! Whofe mind or information is equal to the 
elevated fubject ? For who by fearching can find out God? Who 
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ean find out the Almighty to perfection ? But, though we are all 
babes in knowledge, yet we have liberty to make our reflections 
for the fake of mutual advantage, and God will not be angry 
with us, if we but lifp his praife. Let me then tremble we oad 
the Almighty, and adore his infinite excellency, while opening 
my lips to celebrate the utility of his univerfal operations. How 
{pacious the globe we inhabit, and how admirably adapted the 

- figure, fubftance, pofition, motion and productions for the ufe of 
man, and the infinite number of other creatures which it conftant- 
iy fupports. Whether we furvey the mountains, forefts, plains, 
and rivers which refrefh the earth, or the fea, which fupplies the 
clouds, we are aftonifhed at the infinitude of divine Wifdom, power 
and goodnefs. Theglory of the divine perfeétions fhines alfo 
with increafed luftre, while we centemplate the heavenly regions 
adorned with thofe orbs of light which make the day, difpel the 
night, and invigorate the world. To advocate the opinion of 

ome philofophers, that the other planets are inhabited we dare 
not, for:no theory of this nature is fupported or fuggefted by in- 
{piration. It is fufficient for us to believe that he heavenly 
bodies, fo fkilfully arranged over the etherial arch are needful 
lamps, fufpended at proper diftances to enlighten the great thea- 
tre of redemption. For the fcripture informs us that all things, 
vifible and invifible, were made by Chrift to anfwer his gracious 
purpofe in the church. Who,,my young friends, can furvey the 
bright luminaries of ether ; who can look the King and Queen of 
heaven in the face, attended by their glittering offspring, and not 
adore the conftant Creator? Shall the Great Jehovah infcribe 
his name upon every furrounding obje& ; and fhall we not read, 
underftand, love and devoutly adore! Shall we, can we be crim- 
inally blind before the increafing {plendour of the Sun. of Right- 
eoufnefs ! ** Manifold are thy works, O Lord; in wifdom haf 
thou made them all.” Surely the fpectators of God’s operations 
muft be more than diftraéted not to be devout. if weé my 
young: friends, hold our peace, the rocks and mountains will 
bréak filence. , 

Chriftianus. No: we will not be filent ; we will furvey. the 
heavens and the earth ; we will contemplate the variation of the 
feafons ; the day and night, and all the advantages conferred on 
man, by the extenfive and unremitting operations of God, and 
adore him to the extent of our ability. Since our privilege is fo 
great, let us contemplate and even realize the enjoyment of 
heaven. ’ 

Theophilus. "The thought of God’s goodnefs, which conftantly 
{upplies millions of men-and countlefs millions of other creatures, 
delights my foul, and lifts up my heart in the ways of the 
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Eufebius. We heartily concur, my friend, in thefe refte&tions 
on the general courfe of providence. We love to examine the 
outlines of the temple, and to ftand even at the threfhold ; but 
why fhall we not in this conneétion, fince all the operations of 
God are marked with perfect unity of defign, why fhall we not 
enter the fanctuary ? 

Clerus. We have liberty: for God invites us. But what 
mortal tongue can {peak the ineffable things of redemption ? Who 
interpofed in favour of ruined man ? Who projected the theory of 
falvation? Who provided and introduced the Saviour ? Who 
furnifhed ample evidence of his advent ? Who authenticated his 
divine legation ? Who raifed up the moft credible witnefles of his 
refurrection and afcenfion ? Who wrote and inconteftibly author- 
ized the hiftory of the Redeemer and the church, and handed it 
down with credibility and purity to the lateft pofterity ? Who 
preferves the church as the apple of his eye, and diffules the favour 
of the gofpel among the ignorant nations of the earth ? Who 
will finally convert the world into the temple of falvation and fill 
r it with his glory? The anfwer is ready. I the Lord do all thefe 
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y things. 

HN By the various providences of God thefe events are effected, 
- and by the fame mighty influence the world and its numerous 
sy inhabitants will be managed for the fake of God’s glory in Zion, 
6 till the final confummation. 

e Eufebia. Never was my fowl more refrefhed, if not greatly 
f deceived, than by this courfe of refleétions on providence. For it 
1 favours me with a moft intimate imterview with my God and 
e Redeemer. My beloved is mine andI amhis. He is near me 
, and lamnear him. ‘“ Lord whom have [ in heaven but thee, 


- and there is none on earth that I defire befides thee. The Lord 
A is my portion faith my foul.” 


it Cornelia. © Eufebia, you pierce my foul with a thoufand ar- 
Is rows. Myconfcience tells me that I hate what you love. That 


y whiéh affords you the moft exalted pleafure, occafions me 
Hl the moft exquifite pain. 1 hate the divine glory and mutft be 


punifhed. : 
e Amelia. What is the reafon, Cornelia, that you cannot love 
ie that which is the moft lovely and excellent ? 
n Cornelia. There is no reafon to be given. My confcience dic~ 


d tates that I ought to be pleafed with the divine manifeftation ; 
) and that I mult be deftroyed except I f{peedily repent. 





of Eufebia. Why then will you not repent? For if you repent 
God will be merciful. 

y Cornelia. No reafon can be afligned for impenitence. It is 
: ore and the fubject of impenitence is expofed to the wrath of 
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Clerus. It hence appears that you know your Mafter’s will, 
and alfo the dreadful confequence of refufing it. 

Cornelia. Yes: and this is my mifery; but what fhall I do, 
in this ftate of mind ? i 

Clerus. What fhalla rebellious child do who will not confefs 
his fault ? Shall he continue rebellious, and afk what, he fhall do 
in a ftate of rebellion ? 7 

Cornelia. No: He mult immediately repent and humble him- 
felf before his injured father. 

Clerus. Go then and do likewife: for out of thy own mouth 
thou art condemned. t 

Lucinda. O how gracious is God to exercife his love and pa- 
tience towards finners ! Why did he not part the thread of life 
and let me fink into the pit of ruin when I treated him in this 
manner ? 

Amelia. All chriftians were once in the ftate of Cornelia ; but 
the {pecial grace of God changed their hearts and made them 
differ from others. Let us then pray that he would have mercy 
on her. 

Eufebia. Yes my dear, let us pray for her till fhe pray for 
herfelf, and others : and then join her in ‘thankfgiving for goi- 
pel liberty. 

Clerus. Iam pleafed with your reflections and converfe with 
Cornelia ; and hope we fhall be one at the throne of grace, till the 
Lord fhall build up Zion and appear in his glory. 

To terminate the conference, as the evening is fpent, I have 
only to defire you to review with correfpondent affections the 
numerous and ceafelefs difplays of divine goodnefs, both in the 
natural and moral world. Let us read, love and adore.the di- 
vine name as difplayed both by the volume of nature and infpira- 
tion : for all things are full of God. 
an = ~— 

Love works by admiration. 
HAT is the voice of love, Zech. ix. 17. How @¥eat 
is his beauty ! How great is his goodnefs! The 
foul, being as it were ravifhed with that view which it hath of the 
gloriou's excellencies of God in Chrift, hath no way to exprefs its 
affections but by admiration. How great is his goodnefs! How 
greatis his beauty ! And this beauty of God is that fweetnefs and 
holy fymmetry of glory in all the perfections of God, being all in a 
{weet correfpondency exalted in Chrift, who is the proper object of 
ourlove. ‘To fee infinite holinefs, purity, and righteouinefs, with 
infinite love, goodnefs, grace,and mercy, all equally glorified in and 
towards the fame things and perfons, one glimpfe whereof is not 
to be attained in the world out of Chrift, is that beauty of God 
which attracts the love of a believing foul, and fills it with an 
holy admiration of Him. P/ lxxxv.10. Luke i. 46,68,78. Fobni.r14. 
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I; 
; DIALOGUES ON THE NATURE AND TEN. a 
DENCY OF THE HALFWAY COVENANT, ba 
. Between Finexis, Canpipus, and Humanus. - 
l- 
. DIALOGUE I. 
1 
IDELITS was a minifter in the midft of life and ufe- 
‘ fulnefs, greatly beloved by his brethren and his peo- 
ie ple. Candidus and Humanus were young minifters, who had 
s been journeying together, and having fallen into an interefting, >| 
though perplexing converiation, agreed to go fomewhat out of 
t their way to fpend an evening with Fidelis, whom they regarded 
1 with affection and confidence. After the ufual falucations and 4 
y refrefhments, Fidelis thus addreffed his vifitants : m5 
It is with pleafure, my brethren, I receive you this evening ; 
r for I have more lcifure than is common for me, and feel a higher f 
; relifh for focial enjoyment, than for folitary ftudy. iy 
Can. We thank you, Sir, for this kind reception ; and let me | 
L fay, we efteem it a great favour, that you are free from other en- ; 
| a ag ; for we have come hoping, that your knowledge and ‘ 
iendfhip will help us to underftand a very important fubjed. 
Fid. Nothing can be more acceptable to me, than free cons 
verfation on any fubje& which you think proper to introduce. 
It would gratify my curiofity, brethren, to be acquainted with 


the interefting point you hinted at, and the fubftance of what 
paffed upon it by the way. 

Can. Humanusand I were both brought up in places, where 
what is called the sal/away covenant wasin high repute ; and dur- 
ing our fhort miniftry, we have conformed to that practice with- 
on any fcruple. But in confequence of what we heard a refepét- 
able minifter fay fince we left home, fome queftions have arifeén, 
which we have not been able to anfwer. 

Fid. Give me leave to afk what was faid by the minifter re- 

ferred to? 
' Can. Wewere furprifed, Sir, to hear him fay, when enlarg- 
ing upon the favourable condition of our New England churches, 
* that the falfway practice has in many inftances been relinquifh- 
ed, and that, where it is retained, people’s attachment to it is.not, 
generally {peaking, fo firong and invincible, as it once was.” 

Fid. Are your views of the fubject altered in confequence of 
his remarks, or of your own reflections ? 

Can. What paffed on the road left my mind in a very doubt- 
ful ftate. My former belief was particularly fhaken, by finding 
Vou. I. Zz how 
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how little my brother Humanus, with all his ingenuity and zeal, 
could advance in its defence. And I muft own my mind was 
not a little impreffed, with the backwardnefs he manifefted about 
converfing with one whofe fentiments on the fubject he knew to 
be different from his own. 

Hum. I confefs I have been fo fatisfied with the halfway 
practice, that I did not at once fee the neceflity or propriety of 
requefting you to give us your thoughts at large upon it. But 
after more ferious reflection, J join with Candidus in requefting 
that favour ; ftill referving to myfelf the right of private judg- 
ment. 

Fid. Iam confcious, brethren, that I am within the reach of 
error. I feel myfelf particularly liable to the faults of one, who 
has come to a decifion in his own mind, and has been accuftomed, 
perhaps too much, to attend to the fubject in one point of light. 
Once f was with you in the practice. I do not, however, men- 
tion this as an argument that Iam now right. Human weak- 
nefs, partiality, or inconftancy may occafion an unjuftifiable 
change of fentiment. Yet I have the lefs fufpicion that I was 
influenced to this change by either of thefe motives, becaufe all 
my prepofleffions and all my temptations oppofed the change. 
I am willing, brethren, to exhibit the reafons, in view of which I 
altered my opinion and prattice, wifhing you both to “ examine 
all things, and to hold faft that which is good.” 

Gan. Your propofal, Sir, is exactly agreeable to my wifhes. 
We only afk liberty to make known the doubts and objections, 
which occur to our minds, as you proceed. 

Fid. Do it with the greateft freedom ; but do it from love to 
the truth. Let the truth be dear to ourhearts. Let us diligent- 
ly feek that precious * pearl,”’ and “ fell all’’ we have to obtain it. 
Now to find what the truth is in the prefent inquiry, we mutt 
elearly apprehend the nature of the salfway pradtice. We mutt 
confider it not according to any artful, {peculative theory, which 
may poflibly reprefent it asa very different thing from what it 
is ; but according to the common, well known views of thofe 
who adhere to it. Our prefent inquiry, I take it, does not imme- 
diately refpect the fcheme, laid down in any particular author, 
nor any difputed articles in the creed of our excellent forefathers. 
Our inquiry relates to a pradicenow exifting in many of our re- 
ligious focieties. Before we leave the fubject, I fhall be willing, 
if you defire, to confider any fuppofed amendment of the halfway 
practice. Butas our firft object is, to difcover whether this prac- 
tice, as it is now underftood in our churches, be right, let our 
firft attempt be to gain clear conceptions of the praétice. 

Can, ‘The method you mark out feems not only fair, but 
very advantageous. Favour us then, if you pleafe, with your 
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views of the nature of the practice intended. We fhall then, I 
think, be prepared to contemplate its genuine confequences, and 
to fee if there be rational or fcriptural confiderations to fupport it. 

Fid. One thing which appears to be generally taken for 
granted is, that perfons may wth propriety comply with the prafice, 
or enter into the halfway covenant, while deftitute of chriftian virtue. 
Tis not commonly conceived by thofe who are in the practice, 
that gracious qualifications are neceilary. 

Can. Turning my thoughts upon thofe places, where this 
covenant is in ufe, I am ready at once to own that thofe who take 
it upon them, do not generally apprehend faving repentance and 
faith to be requifite. 

Fid. Andis it not equally evident, that minifters and churches 
do not admit men to this covenant, upon the fuppofition of their 
being renewed? Do they labour to imprefs it upon the minds of 
the people, that they ought to have evangelical faith and love ia 
order to come into fuch a covenant relation tothe church ? Is not 
this the prevailing idea in churches, which fupport the praétice, 
that true religion is not to be looked for in thofe who enter into 
the covenant ? Is not this the notion, which flands written upon 
_ the face of the halfway pradtice ? 

Can. I grant it is. 

Fid. 1 atk, in the fecond place, is it not generally conceived, 
that men who take this covenant upon them, while defiitute of religion, 
perform a duty, which God requires and will accept ? 

Hum. Undoubtedly, they who come into this partial con- 
nection with the church, fuppofe they do a real and important 
duty ry Sta both themfelves and their children ; yea, that 
they do fomething well pleafing to God. 

Fid. They fuppofe this, as you take it, without any reference 
to the character they fuftain, either before or after the tranfac- 
tion? 

Hum. IUcannot deny it ; for I am certain, that in the prac- 
tice now before us, charaGer is not an eflential confideration. 'To 
make it fo would narrow the practice too much, and thus be in- 
confiftent with the liberal and expanded view of its advocates. 

Fid. Thirdly, is it not underftood, that in confequence of enter- 
ing into this covenant meu are entitled to Jome important privileges ? 
Do they not engage in this affair with an expectation of fpecial 
advantage to themfelves or their children ? 

Hum. It is readily granted. People cannot think it poffible 
for minifters and churches to countenance fuch a mode of cove- 
nanting, unlefs it were viewed as really ufeful. It is meant that 
thofe, whom the church receive into this relation, fhould enjoy 
feveral important privileges peculiar to the church. 

Fid. Still it is not underfiood, that they are real church members. 
Though 
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Though in covenant with the church, and entitled to fome pe- 
culiar privileges of the church, it is not the general idea that they 
properly belong to the church. 

Can. ‘This, Sir, is fuch a charge againft thofe, who are in the 
halfway practice, that you muft excufe us for not admitting it 
without particular evidence. 

Fid. One confideration will, I think, afford fatisfation ; viz. 
halfway covenanters have no voice in the proceedings of the 
church. We know they do not act in ecclefiaftical affairs ; and 
they would not, we apprehend, be admitted to aé, fhould they 
attempt it. But who would think of hindering them, nay, who 
would think of excufing them from atting, if they were confider- 
ed as members? 

It may be added, if neceflary, that they are not regarded, as 
firitly under the watch and care of the church. It is not the 
common fentiment, that they are to be dealt with as members. 
There may be inftances of difciplining offenders in that ftate. 
But none occur to my remembrance. Iam unhappily acquaint- 
ed with fome who are grofsly immoral ; but it is not underftood, 
that the churches are to deal with them. ‘They do not expect it, 
nor do the churches intend it. 

Can. It is true, the ftate of difcipline in our churches .is very 
low, and thefe covenanters are neglected as well as others. 

' Fid. ‘That they are neglected, is not, I think, to be altogether af- 
cribed tothe low ftate of difcipline ingeneral.. Moft of ourchurches 
do make it a point to difcipline a member, who grofsly offends ; and 
yet do not deal in the fame manner with thofe whom they have 
received to the halfway covenant. Is not this a plain proof that 
churches do not look upon fuch covenauters, as ftri@ly under 
their watch and care ? 

Can. I believe none will deny it to be the language of the 
general practice, that they are not church members. 

Hum. Sufficient attention, I think, has been given to the na- 
ture of this practice. ‘There appears little difpute as to what is 
implied in it. But from the ftatements, which have been made, 
T begin te imagine we fhall not be fo weil agreed refpecting its 
propriety and utility. Here, though I wifh for free and thorough 
difcuffion, I fhall confider myfelf called in duty to fcrutinize every 
thing to the bottom, and not to yield an inch of ground without 
the moft fatisfaftory reafons. 

Fid. 1 will not difpute the propriety of what you fay. Only 
let it be kept in mind, Humanus, that the objeé of our conver- 
fation is to find the truth, and that the God of truth does not 
give his peculiar light to the partial, uncandid inquirer. It is 
he that will do the will of God, that fhall know of the doétrine. 

Can. For myfelf, 1 acknowledge the need of fuch a pious 
caution ; for I findin this free inquiry after the truth, my fitua- 
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tion is a great embarrafiment. I with, therefore, that your fur- 
ther remarks may be the more free, and that full juftice may be 
done to every confideration, which will tend to clear up this diffi. 
cult fabjec. 

Fid. After one more obfervation to illuftrate the nature of 
this practice, I fhall be willing to proceed. My obfervation is 
this ; #t és the general opinion, that fuitable preparation for the Lord’s 
Supper is very different from a preparation for the halfway covenant. 
Many who think themfelves qualified for that covenant, do not 
think themfelves in any meafure qualified for the Supper. 
Churches generally expect different qualifications in candidates 
for full communion from what they expect in thofe, who only 
comply with the halfway practice. 

Hum. 1 fee plainly that a large field, and by me quite unex 
plored, is open before us, and that I fhail need much more time, 
than I at firft imagined, to furvey it to my own fatisfaction, 

Can. As the field is fo large, and the furvey fo important, it 
is beft to enter upon it without delay. 

Fid. The great queftion, which I with now to be confidered, 
relates to the genuine tendency and effects of the halfway prac- 
tice. 

Hum. Give me leave to afk, how the fettling of that queftion 
will do any thing towards bringing the great point before us to 
a conclufion? 

Fid. Although the beft things may, by human wickednefs, 
be abufed to the worlt purpofes ; yet no inftitution or command 
of God, properly {peaking, tends to evil. The genuine effects 
of every divine appointment are good. If therefore it appear, 
on careful inquiry, that the direct tendency and effects of the 
halfway practice are not good ; we mult conclude the practice 
was never authorized by heaven. 

Can. To me this method of reafoning appears liable to ne 
juft exception. With the concurrence of Humanus, therefore, 
I requeft you, Sir, to favour us with thofe reflections on this fub- 
jet, which arife from the ftatements juft made. 

Fid. My firft reflection is, that the half-way practice implies and 
promotes a manifef? inconfifiency. There isa difagreement between 
the literal and proper meaning of the covenant tranfaction, and 


‘ the acknowledged meaning of thofe, who covenant. In every 


covenant there is an explicit acknowledgment of God, a pro- 
feffion of receiving Chrift in his faving offices, and an engage- 
ment to walk in the ways of holinefs. Without fuch a proteflion 
and engagement, it feems to be the general opinion, there can be 
no covenant. But is it the avowed meaning of covenanters 
really to profefs their love to God and their faith in Chrift, and 
by folemn engagement to bind themfelves to his fervice ? 
Can. 
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Can. By no means. Itis not underftood, that holy love and 
faith are neceflary qualifications. I am fatisfied that moft of 
thofe who thus covenant, have no idea of profeffing to be true 
believers. They choofe this ftanding in the church upon the 
futppofition, that they are ot true believers ; and they do not 
generally mean to have it underftood, that they profefs to be 
the fubjects of faving religion. 

Fid. 1s there not then, a manifeft inconfiftency between the 
literal and proper meaning of the covenant tranfa¢tion, and the 
well known meaning of thofe who covenant ? “ We acknowledge 
God, they fay, to be our God, and fubmit to his government, we heartily- 
receive Fefus Chrift, as he is offered in the soled 3 and engage, by di- 
vine help, to live according to bis word. But, we do not mean to 
have it underftood, that we profe{s to be gracious characters, or 
think ourfelves in a ftate of favour with God. Had we thought 
this of ourfelves, we fhould have preferred a complete ftanding 
in the church.”” Is not this an honeft defcription of the incon- 
fiftency and {felf-contradiaion chargeable upon thofe, who thus 
covenant ? 

Can. I cannot deny it. 

Fid. Does not the fame charge belong to the churches, who 
countenance the practice ? They adminifter a covenant, in which 
the effential things of religion are profefled ; and yet they do not 
fuppofe it is fo received. They do not require fatisfactory evi- 
dence of faith and new obedience in thofe whom they admit ; 
nor do they-make it a point, fo much as to ope they are pious. 
This was an inconfiftency, which particularly impreffed the mind 
of Mr. Edwards, and which he could not with a good confcience 
encourage and fupport. You will find it ftated with great clear- 
nefs in his writings. 

Hum. Give me leave, Sir, to repeat the caution of Chrift, 
*<to call no man mafter on earth.” We ought not to fubmit to 
the authority of human names, however celebrated. But I 
would not interrupt your obfervations. For whatever be my 
final determination, I will gladly attend to a difcuffion, which 
has fo much apparent honefty and candour. 

Fid. If it be your defire to proceed, my next reflection is, 
that the halfway practice has a direct tendency to promote hypocrify. 

Can. How does this appear ? 

Fid. ¥or men, while deftitute of religion, to take God’s holy 
covenant upon them, or to engage in any tranfaction, which im- 
me a profefiion of religion, undoubtedly deferves the name of 

ypocrify. 

Can. Granted. 

Fid. The practice, then, which is defigned to bring men, 
while deftitute of religion, to take God’s holy covenant upon 
them, or to profefs religion, direétly tends to promote hypocrify. 

Hum. 
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Hum. But can the greateft ftriétnefs in churches prevent falfe 
profeflions ? Suppofe, upon your own fcheme, you encourage 
men to make a profeflion of religion, who afterwards prove to 
be whited fepulchres. Was not their profeflion hypocritical ? 
And are you not chargeable with promoting hypocrify ? 

Fid. The all-fearching eye of God fees the heart. But we mu 
treat men according to their vifible characters. Now as to fuch 
gracelefs profetlors as you have juft fuppofed ; what we encourage 
them to do, what we mean they fhould do, and what we hope they 
actually do, is not the making of a falfe profeffion, but of a true 
and upright profeffion. We firft obtain a hope refpecting them 
from their vifible characters, and then, under the influence of that 
hope, we encourage them to take God’s covenant upon them. 
We treat them as believers, becaufe from their fruits we hope 
they are fuch. Their unbelief is hidden from our eyes. You can- 
not blame us for the want of omnifcience. We do not encourage 
them to make a profeffion, as hypocrify, and therefore cannot be 
charged with encouraging hypocrify. The cafe is very differ- 
ent, if we encourage men to take the covenant upon them, with- 
out requiring evidence of their repentance, and under the notion 
of their being gracelefs. If men make fuch a profeffion as we 
encourage them to, and yet make a hypocritical profeflion ; we 
cannot efcape the charge of encouraging hypocrify. 

Can. If, Sir, the reft of your reflections are as fatisfactory as 
this, I fhall have little inclination to interrupt them by remarks 
of my own. 

Fid. The third reflection upon this praétice, which I with 
you to confider, refpects its dangerous confequences upon impenitent 
Jinners in general. The greater the number, who profeffedly en- 
ter into covenant with God, without exhibiting fatisfactory evi- 
dence of piety, the more irreverently and contemptuoufly will 
the carelefs world think of covenant tranfaétions, and the lefs will 
they feel the weight of religious obligation. Has it not a dan- 
gerous and dreadful influence upon a congregation of Chriftlefs 
finners, to fee one come forward, and take God’s covenant in 
his mouth, and enjoy part of the privileges of memberfhip, 
whom at the fame time, they believe as Chriftlefs as themfelves, 
and when they know he is admitted under that very notion ; and 
when, alas, it is too evident, that the whole tranfaction is made 
ufe of merely to fecure baptifm for a child? In view of fuch pro- 
ceedings, have we not reafon to ery out, Of Lord, what will become 
of thy great name ? How is thy holy covenant expofed to contempt. 

Can. My confcience tells me, I have not been fufficiently at- 
tentive to this folemn affair. 

Hum. 1 with, Sir, to hear your remaining obfervations. 
Then, taking proper time, I hope to adopt a conclufion, which | 
will bear examination. waa 
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Fid. afk you then, in the fourth place, has not the halfway 
practice az unfavourable tendency with refpedt to thofe, vbo in that 
eway enter into covenant ? 

Can. I -believe it is a well known fad, that finner’s entering 
into covenant in that way has been the means of making falutary 
impreffions on their hearts. And is it not eafy to conceive that 
it may be fo again ? 

Fid. gladly admit it. God may make any tranfattion 
good or bad, the occafion of defirable impreffions on the hearts of 
finners. But we muft carefully diftinguifh between the ufe, 
which the Almighty makes of a thing, and its proper nature and 
tendency. God made the conduc of Jofeph’s brethren fubferve 
the beft purpofe ; although the nature and direct tendency of 
what they did were evil. It is needlefs toadd the condué of the 
proud Affyrian, who made a prey of Ifrael, or of the Jews who 
crucified Jefus, or the common courfe of providence in bringing 
good out of evil. To return to the practice under confideration ; 
though it may have been made the occafion of good to fouls ; 
yet its proper, direct tendency does not appear defirable. 
‘Thoughtlefs finners are not likely to be more awake to their fin- 
fulnefs and danger, becaufe admitted to fuch a tranfaétion as 
that now in view. ‘They have acted, according to the fuppofi- 
tion, upon this principle, that they can properly and acceptably 
enter into God’s covenant and enjoy at leaft fome ofits bleflings, 
while impenitent. Now does not their acting upon fuch a prin- 
ciple evidently tend to confirm them in fin? Are not many unbe- 
lievers more at eafe in the covenant, than they could be out of 
it ? Is not this practice the refuge of many thoughtful finners ? 
Is it not often a powerful opiate toa confcience partly roufed ? As 
to finners under pungent and genuine conviction of fin ; I doubt 
whether any argument could bring them tarsre! to enter into 
covenant with the heart-fearching God, while viewing themf{elves 
in an unrenewed ftate. How would they fhudder at the thought 
of fuch a religious mockery. 

My fifth reflection is, that the halfway practice promifes nothing 
but injury to the church. It breaks down the appointed wall of 
feparation between the church and the world. It promotes great 
confufion, by creating an order of men, who are neither in nor 
out of the church, and with refpe& to whom the churches feem 
not to know what conduét is wife and proper. 

I will only add, that it appears really calculated to fhock the 
enlightened, pious mind to witnefs a tranfaction, in which the 
fpirit of the prefent practice is realized to its full extent. Who 
that has been duly imprefled with the infinite knowledge and 
purity of God, and the importance of reétitude in religious con- 
cerns, would not be filled with horror to fee a large number of 

men, 
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men, all confidered as in.the gall of bitternefs and in the bond 
of iniquity, ftanding forth and taking God’s facred covenant in 
their mouths? 

Thefe are the obfervations I had to make on the proper ten- 
dency and effects of the halfway practice. _My only requett is, 
that you would ferioufly and impartially weigh them, and in 
your final decifion give them the influence they deferve. 

Can. lf, Sir, your obfervations are wholly or chiefly true, 
their weight, in the iflue of my inquiry, I feel‘muft be great. 
But to admit, without further examination, the truth of all your 
remarks, and to conclude at once that the halfway practice is 
groundlefs and hurtful, would be very premature. I wifh for 
time to meditate on the fubject, to fearch the fcriptures, and to 
feek that Spirit, who guideth into the truth. This, brother Hu- 
manus, [ hope we fhall do, till we have another opportunity to 
meet. 

Hum. For myfelf, Candidus, I am not fo near being con- 
vinced as you feem to be. ‘The holy fcriptures, I believe, furnifh 
much evidence in favour of the haliway practice. At a proper 
time I think I can bring forward that {fcripture evidence, which 
will. be better than all human arguments. I hope alfoto fhow 
the miftaken ground, on which you have proceeded in part of 
your conceflions. 

Fid. I thall with pleafure anticipate the time, when you will 
both favour me with the refule of your further inquiries. After 
one of you have led in the devotions of the family, we will retire 
to reft. 

[To be continued. ] 
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(Continued from page 339-] 


From PASCAL to FULLA. 
LETTER IX. 


MY DEAR JULIA, 


S Lord Shaftfbury and Dr. Franklin, have broadly 
infinuated the impropriety of frequent prayer, on 

the ground that it is needlefs to repeat often what we have ex- 
preiled once, I ought perhaps to guard you againit feduction 
from this quarter, by a more particular confideration of this idea. 
It is faid that good men do not need to be folicited but once. 


To repeat your requefts is to-pay no compliment to their genet- _ 
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ofity. Having prefented our petition, the moft decent and 
refpectful way is to leave it entirely to the wifdom and 
goodnefs of our fuperior, without prefling him with reiterated 
addrefles. ‘* This,’’ it is obferved, * is agreeable to the common 
practice of men with refpect to each other.. And can we fuppofe 
God can take any pleafure in our perpetually repeating our fuppli- 
cations, or that he can be any more moved on this ground to meet 
our defires ? Certainly we cannot. Then, though it be admitted, 
that prayer in fome cafes may be proper, as when fome new want 
occurs, which we had never made the fubject of our petition be- 
fore, it cannot be fuitable to repeat it.’ This is the objection, 
and fuch is the conclufion, which, if tt -were admitted, would 
allow us to indulge in this pleafing and improving exercife, but 
very feldom. Indeed, the fingle petition, “ deliver us from evil,” 
as it is comprehenfive of all that can ever be reafonably defired, 
need to be expreffed but once, and then, upon the ground of 
this cavil, we have for ever done with prayer. God might be 
fuppofed to fay, “ you have once defired me to deliver you from 
evil. This isa reafomabie requelt, and you cannot fuppofe me 
fo backward in liftening to it, as to need to be repeatedly applied 
to in prayer. You have no reafon to particularize. You have 
expreffed all that need to be exprefled to an omniicient mind.” 
But this is talking to us in a very different language from that of 
the {eriptures, and it is the authority of the fcriptures, which it is 
the defign of all thefe writers to fet afide. The fcriptures urge 
frequent prayer as a point of indifpenfable duty. ‘ Pray always. 
Continue contiant in prayer,”’ are the directions they give us on 
this article. That excellent form of prayer which Chrift gave to 
his difciples, we cannot fuppofe he gave them to exprefs but once, 
but for their daily and perpetual ufe. * It is a good thing,” fays 
the Pfalmitt, “ to give thanks untothe Lord. And to fing praifes 
unto thy name, O moft High. To thew forth thy loving kind- 
nefs in the morning ; and thy faithfulnefs every night.” And 
again he fays, “ Seven times in a day do I praife thee.”” Chritft 
and his apoftles were frequent in prayer. I will only fubjoin the 
parable of the importunate widow. The moral of it is directly 
the oppofite of what the objection infinuates. “ And he fpake a 
parable unto them, to thisend, that men ought always to pray 
and not to faint ; faying, There was ina city a judge which 
feared not God, nor regarded man. And there was a widow in 
that city, and fhe came to him faying, Avenge me of mine adver- 
fary. And he would not for a while ; but afterward he faid 
within himfelf, though I fear not God nor regard man ; yet, be- 
caufe this widow troubleth me, I will avenge her fpeedily ; left 
bv her continual coming fhe weary me. And the Lord faid, 


Hear what the unjuft judge faith. And fhall not God hea 
ds ts 
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his-own-eleé& which cry unto him day and night though he bear 
long ‘with them ? I tell you, he will avenge them {pecdily.’’ 
From this infallible decifion of the fcriptures, I perfuade myfelf 
you never will be fhaken. If 1 have argued rightly in my pre- 
ceding letters, reafon decides in the fame manner. If it is a fac 
that we cannot reafonably exprefs a benevolent with to others, or 
put forth a benevolent effort but on the ground of implied prayer, 
the precept of the bible is literally obligatory in reafon, that with 
refpect to the eflence of prayer, we fhould pray always. ‘This objec- 
tion cannot apply to any other part of prayer but that of petition. 
But with refpect to this, like the others, it is built upon miltake. 
It fuppofes that the only defign of prayer is to inform God. The 
defign of it is quite different. There are a number of reafons 
which make repeated prayer to God fuitable, independent of this 
confideration, and which do not apply to the intercourfe of men 
among themfelves. It is the proper pofture of the foul before 
the divine majefty, in this flate of fin and guilty It is its proper 
moral preparation for the beltowment of needed good. It is 
almoft the only medium of communion which we have with God, 
while fo far from home. And if we were to be deprived of this, 
we fhould be nearly fhut from the divine prefence. Did thefe 
men know how to view prayer as a privilege, we fhould hear no 
more of their cavils againft it asa duty. 


I am, my dear friend, yours, &c. 


[To be continued. ] 
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I CANNOT ENDURE SUCH STUFF. 
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HESE were the only words which I heard Mr. 

utter when he flung himfelf out of the room, in 

great apparent difturbance and paflion. What, faid I to my 

friend Experimentus, was the occafion of the abrupt departure 

of Mr. ? On handing me a chair, he defired me to be feat- 
ed, when he favoured me withthe following narration. 

‘It was the defign of Mr. » I believe, to fpend the even- 











ing with me, but I have been the occafion, I apprehend, though 
without defign, of his fudden and apparently paflionate departure. 
You. muft have noticed the manner of his exit, on your entering 
the room, and probably heard his exclamation, ¢ I cannot endure 
fuch ‘tuff.’ We had been converfing on the public perform- 
ances of Mr. 





the day paft. He introduced the fubjecd 
by 
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by obferving that he hoped our minifter would never fiffer Mr. 
, to preach again in his pulpit. Depravity, fpecial. influe 
ences of the {pirit of God, regeneration, new birth, experimental religions 
and. a hundred more obfolece and unintelligible: phrafes !. To. hear 
fermons ftuffed with fuch expreflions, is more tedious than te 
hear ‘atwice told ftory.’? It puts me into the vapours. to hear 
fuch preaching ; it makes me feel exceedingly uneafy. J cannot 
béar it. Mr. continued for a confidérable time, ia this 
{train, to declaim againft the preaching. As foon as he afforded 
me opportunity, I obferved, that as I had been much pleafed and 
edified by the preaching, I was apprehenfive, that either he or I, 
had mifapprehended the preacher’s fentiments and:defign.. But 
on comparing ideas, I found that, in general, they harmonized 
as to the fentiments delivered by the preacher. How happens 
it, Sir, faid I, that under the fame external circumftances our 
views and feelings with refpect to religious fubjeéts fhould be fo 
different, and even oppofite. In reply, he obferved, that he very 
much doubted whether this were the cafe; adding, that he was per 








fuaded my encomiums on the preaching were meant as ah irony, 


I was not contcious of feeling any refentment at this obfervation, 
but it excited in my foul a deep and anxious concerh for. his 
{fpiritual welfare ; for I could not but apprehend that he was uns 
acquainted, both in theory and experience, with that moral 
change, which is neceflary in order to fee and enjoy God. ‘Is it 
beft,’ thought I, ‘to exprefs my apprehenfions and endeavour to 
convince him that his views and feelings are unchriftian, and that 
his fituation is dangerous :” Many objections and difcouragements 
immediately rofe to my wavering mind ; butthe concern which 
I felt for his foul, foon furmounted them. After a filent appli- 
cation to heaven for guidance, I made, for fubftance, the follow- 
ing reply and obfervations. Sir, I never exprefled the real fenti- 
ments of my heart more fincerely than I have now done, with 
refpect to the fermons which we have heard thisday. Ido moft 
firmly believe that the fentiments, which the preacher expreffed, 
are thofe of truth and foberne/s, and that we can never enter into 
the kingdom of God without being fubjects of the new birth or 
regeneration, and in the fenfe, as exptefled this day, in the pulpit. 
I am not infenfible, fir, that in faying this I oppofe your religious 
theory, and exprefs, at leaft a {trong apprehenfion that you muk 
become another man, in the temper of your mind, in order toa 
meetnefs for the heavenly world. Perhaps I am uncandid, if fo, 
I pray you forgive me the wrong. But, fir, let me affure you, 
that I am not confcious of any unfriendly feelings towards you, 
though I thus fpeak. U1 know my own heart, I have been led 
to ufe this plainnefs of dpeech, froma painful anxiety, and earneft 
{olicitude for your beft, your everlafling intereft. I feel exceed 


ingly 
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inghy dilrefléd at the appatent levity and even contempt with 
which you treat one of the moft important and fundamental 
doérines of our holy religion... What, fir, can be more evident 
than that mankind are plunged into an awful depth of finful de- 
pravity ? Do not the feriptures teach us in, the moft exprefs and 
unequivocal manner, that. they have not the love of God in. them, 
but that their hearts are full of oppofition to him ? Their wicked- 
nefgs mult be very great indeed, fince every imagination of the 
thoughts of their heart is only evil continually, and their carnal 
mind, enmity againfti God. . As ia water face anfwereth to face, 
{9 the heart of man to man. Wicked men, in all periods of 
time, are alike as to their moral characier. ‘They fixedly oppofe 
the God of heaven. They hate his charater, Jaws, and govern- 
ment. But with fuch characters, can any of the human race 
gain admifiion into the heavenly world ? lato that world where 
{hall in no wife enter any thing that defileth, neisher whatfocver 
worketh abomination, or: maketh a lic. But were unrenewed 
men to be admitted into heaven {which is however impollible). 
they would find no happinefs 5 for without likenefs to God, there, 
there can be no enjoyment of him. Hence,, fir, the necefiity of, 
the new birth or tegencration, is evident. ‘The.,temper of the 
heart, the affections of the foul mult undergo a great, a radical 
change or alteration. Old things muft pats. away and all things. 
became news ‘The neceiiity of this Sonne tir, as, exprefsly 
taughtin the word of truth. ‘Except a man be born, again he. 
cannot fee the kingdorh of God. Ye mutt be born again.’ All 
the commands in the bible, addrefied to finners to repent, believe, 
bereconciled to God, &e. teach the neceflity of this change. Whe 
nature of it is-fo particularly defcribed, as to;leave no reafonable 
room for doubt, that it relates to the inward man; that the 
change is fenfibly realized or felt by the iubjedts of it, and that it 
introduces.a new train of exercifes. The dubjeGs of this change 
experience new feelings, joys, and forrows. ‘They love God, 
with ardent and fupreme affections of foul on gecount of the excel- 
lency of bis charaGer. ‘The children of God, or thofe who ap- 
pear to be fuch, are precious in their view; and they feek for, 
and delight in their fociety and conyerfation. ‘They take pleaf- 
ure in {peaking often one to another, on the fubject of experi- 
mental religion, and on other religious fubjects. They love to 
unite together for the purpofes of focial prayer, praife and re- 
ligious conferénce. The word, the ordinances, and worfhip of 
God axe more than their neceflary food ! They entertain low and 
abafing thoughts of themfelvés, and they love to appear little in 
their.own eyes, the /wer they fink in humility, the digher their 
happinels xifes, Such, my dear fir, is the nature of that change, 
which al] muff experience, who become meet for the seccrdss x~ 
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of faints in light ! This change is effected, not by blood, nor by 
the will of the fleth, nor by the will of man, but by the almighty 
power and grace of God. Whatever is implied in the new birth, 
is the gift of God, whois the efficient caufe of every holy exer- 
cife. Although the fubjects of this change do not fufpend their 
own agency when they become new creatures ; and although 
they work out their own falvation, yet this is entirely in confe- 
quence of God’s working in them, both to will and to do of his 
good pleafure; and fenfible that it is the fovereign grace of God 
which makes them to differ from others, to God they love.to 
afcribe all the glory, ali the praife.. Thefe, fir, are the ideas, 
(but very imperfectly expreffed) which we have this day heard 
delivered from the pulpit, and apparently, with great concern, in 
the preacher, that the hearers might be profited. 1 muft repeat 
it, fir, that I was exceedingly pleafed, and 1 truft benefited by 
the difcourfes ; and perfuaded, as I am, that they are according 
to found doétrine, | earneltly entreat, that you would ferioufly 
review the fentiments, which they contain, diligently compare 
them with the fure word of prophecy, and not reject them, as you 
regard the welfare of your precious foul. I befeech you, dear 
fir, Here Mr. interrupted me by exclaiming, ‘ enough, 








enough of this enthufiaftic rhapfody ! enjoy your own opinions 


and leave me to the enjoyment of mine. Ihave already heard 
preaching enough for one day. As for your wild vagaries and 
vifionary notions, I will have nothing to do with them. I cannot 
keep my patience, I cannot ” At this moment you open- 
ed the door and witnefled the manner of his departure. 

Here ended my friends narration, when with a figh, he added, 
Mr. efteems himfelf not only as a good man, but as a man of 
an impartial and candid mind ! SILAS. 
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ON PRAYER. 


’ 





“ Not my will, but thine be done.” 


HUS prayed our Lord, and thus fhould his difciples 

| pray... He had juft prayed very earneftly, that if it 
were poflible, the cup, the bitter cup, the very dregs of which he 
was deftined to drink, might pafs from him, but he can hardly 
be faidto have concluded the fentence before he adds, * Bening 
elefs, 
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thelefs, not my will, but thine be done.”? As if he had faid. not- 
withitandmg my will is fo exceedingly fet on this deliverance, I 
will that my will fhould be ineffectual if it oppofe thy will. 

But how was it poflible for our Saviour to will the inefhcacy 
of his own will? It feemsto be the fame thing as at once to will 
an event, and to will that it fhall not take place. 

When a fick man calls in a phyfician, in whofe fkill, and 
fidelity he places entire confidence, he will freely receive from his 
hand, what his own fingle judgment oppofes. As foon asa fur- 
geon in whom his patient fully confides, pronounces a neceflity 
of amputating the mortified limb, attached as he is to his limb, 
he choofes to lofeit. At the direction of a guide on whofe knowl- 
edge and fidelity we depend, we leave the road which we fhould 
otherwife have taken, and follow another, which looks like the 
way to difappointment and trouble. The reafon of all this is, 
that we have more confidence in the {kill and wifdom of another, 
than we have in our own. 

We are acquainted with different degrees of happinefs, and 
always prefer the greater to the lefs ; that is, we take more {atis- 
faétion in that which affords more pleafure, than we do in that 
which affords lefs. We prefently notice this fact, and lay it up 
as a practical maxim, and readily apply it in fuch cafes as the 
foregoing. We are periuaded that the phyfician, the furgeon, 
the guide propofes what will eventually be the moft pleafing to 
ourfelves, though at prefent we do not perceive its adaptednets to 
pleafe. It was not the divine, but the human nature of Chrift, 
which prayed ; that nature of which he faid, * of that day and 
hour knoweth not the Son.” Asa man he could not compre- 
hend every thing. His knowledge and perceptions were limited. 
He did not at that moment of darknefs conceive all the great and 
good confequences which would be obtained by his death. He, 
therefore, did not congeive any confequences fo pleafing to him 
as fully to counterbalance the agony, which he apprehended. 
But he ftill had a lively, a realizing apprehenfion of two things, 
namely, that he had but very feanty views of things, and that his 
Father’s will was all comprehenfive. He alfo knew his Father's 
heart to be infeparably attached to that object, which, if obtained, 
would be moft pleafing to himfelf. He knew his Father to be 
fufficiently powerful and wife, to accomplifh his own purpofes. 
Hence our Saviour, in this inftance of refignation, did no more 
than give up one good for another, which he was led by his confi- 
dence in his Father, to efteem greater. 

Such feems to have been the reafon by which this refignation 
of our Lord was excited. And we fee in it a common principle 
of the human foul. Every one, who, like him, confides in the 
wifdom and power of God, and fully believes, that he will do 
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that, which is moft acreeable to the perfon himfelf, will on 
every affliGive oécafion fay to God, as Chrift faid, “ Not my 
will but thine! Be done.” Like the man, who is about to 
undergo fome very painful and dangerous operation, he is willing 
to be bound, and confined, that it may be wholly out of his pow. 
er to interrupt the operation, however he may afterwards delire 
to do it. 

Had what our Lord calls his own will been effectual, how 
dreadtul would have been the confequences ! He would have 
fhrunk from that diitrefs without which he could never have feen 
the travail of his foul, nor have been fatisfied. ‘The whole 
icheme of divine grace for the falvation of man would have fail- 
ed, and the glory of his Father had lain in comparative ob{fcuri- 
ty. But confiding in God as he did, fincerely believing, that 
God would, by his death accomplith thofe purpofes, which, when 
accomplifhed, would abundantly compeniate the facrifice, he was 
calied to make, he was enabled to bear all the evils, which God 
faw to be neceflary. This is, indeed, the only true ground of 
patience ; it is, however, an all-fufficient ground. Natural men 
themfelves bear practical teftimony to its fufliciency. ‘They gen- 
erally fubmit to almoft any evil when declared to be needful and 
effectual to their own greater good, even when the declaration ts 
made by no higher authority than that of a wife and faithful man. 
Shall not chriitians, then, with the example of Chrit, and that of 
all their fellow men before them, cheerfully fubmit themfelves to 
God ! efpecially, when by fo doing they may find fuch fubfantial 
fupport under afflictions. A fflictions fpring not from the ground. 
They are inflicted by God, who does not afflict willingly, nor be- 
eanfe he is pleafed with fuffering for its own fake ; but merely 
becaufe the great and general object of divine benevolence cannot 
be fo well obtained in any other way. Ged afflicts only to bring 
about that very thing, which of all others will afford the real 
difciple of Chrift the higheft-enjoyment. 

Very few even of the common and fleeting comforts of the 
prefent life are obtained without tribulation ; and the greater the 
good fought, to fe much the greater tribulation are we ready to 
fubje& ourfelves, for its fake. How reafonable then, that we 
fhould be willing to undergo much tribulation, for the fake of 
accomplifhing our chief defire, and of obtaining our chief good ; 
and how unreafonable would it be for us to complain of God for 
having ordained that thofe who enter into heaven, fhall enter 
through much tribulation, and many fiery trials, efpecially, fince 
he fets before us the certain profpe& of the complete accomplith- 
ment of the chriftian’s beft with, which is the moft perfec felicity 


of intelligent creatures ; or in other words, of the defigns of in- 
finite benevolence. 
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Do not people, fometimes, think they fubmit to God, becaufe 
they find it in vain to contend with him? And, fometimes, be- 
caufe they fear their want of fubmiffion might involve them the 
more, in the confequences of divine wrath ? Do they not, too 
often in this way, firft in a fort, quiet themfelves under affliction, 
and then, miltaking this feeming quietnefs for real fubmiffion, rely 
on it as an evidence of their own fafety ; and afterwards rejoice 
in their fuppofed fafety, and confider this joy as one of the chrift- 
jan graces, and thus plunge into delufion, and go down to the 
dead with a lie in their right hand! 

How naturally does one falfe ftep in religion, lead to thofe that 
are fatal. Let us, then, beware of the firft. 

While thofe, who really long for the accomplifliment of the 
divine purpofe, find in its certainty, a fure ground of confidence 
and fubmitlion, thoie, who do not iubmit, nor refign the difpofal 
of all things to God, will find themfelves left without excufe, and 
that in the following ways. 

1. As God will wrong neither them nor any one elfe, they can 
have no reafon to refule to refign and fubmittohim. To do fo 
will not endanger them. 

2. Their intereft calls on them to fubmit. If thev obey that 
call, they will efcape all that evil, which it is beft even for them- 
felves to efcape ; and fecure to themfelves the highelt good. 
But if they refufe, and ftill fay, not thy will, but mine be done, 
they will receive no good, and involve themfelves in the very 
greateft evils. : 

3. Duty joins its voice with that of intereft. To difobey is 
criminal, to obey is indifpenfable. 

Perhaps what is faid above refpecting the calls of intereft ought 
to be explained. I do not mean, that unfubmiflive fpirits per- 
ceive any thing in itfelf pleafing to them, to be connected with 
fubmiflion. Were it poflible for them, ftill retaining their pref- 
ent difpofitions, to fubmit themfelves to God, they would find no 
gratification to any of their prefent appetites by fuch fubmiflion ; 
becaufe they have no heart to enjoy that good, which God pro- 
pofes by the afflictions laid on them: But they may perceive, 
that to remain unfubmiflive will at once deprivé them of all 
pofitive good, and involve them in inconceivable evils. 
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Extract of a letter from Beaufort, S. C. Oct. 21, 1803. 









“© CANNOT conceal from you the pleafing intelli- 
& gence of a revival of religion in this place, and what 
makes it the more remarkable, is, that moft of the fubjects of it 
are perfons in the higher claffes of life, and many of them of 
education and talents. Many of our accomplifhed young la- 
cies have given fuch proofs of the genuinenefs of their change of 
heart, that they are admitted to our communion table. This re- 
vival is unaccompanied by any extravagance of manner. It 
thews itfelf by a rational conviction of fin, a fenfe of hardnefs of 
heart, an entire renunciation of felf, either as to righteoufnefs or 
dependence, and a willing fubjection to Chrift Jefus, as a prophet, 
prieit, and king. Hitherto the work has been accompanied with 
correfpondent fruits, as to change of manner, and defires after 
more grace and fanétification. It feems, however, at this time, 
io advance flowly, though, I think, furely. It. is the more re- 
niarkable in this place, becaufe for a number of years there has 
been a great negligence and coldnefs in religion, and mere form- 
ality at beft, except in fome few cafes. God is thus working a 
@reat work in this our land.” 
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Remarkable instance of an individual Conversion, which 
has lately taken place in one of the principal commer- 
cial cities in this countru. The gentleman’s name is 
suppressed, but the account may be relied on as found- 
ed on fact. 















HE fubjecét of this work is a European ; a gentle- 
man of good talents, of confiderable literary im- 

provement, and ranking among thofe who make pretenfions to a ©. 
fafhionable ftyle of living. He had partaken largely of the mania 
of the modern atheiftic philofophy. If not a downright Atheift, 
he was a Deilt of the moft decided fort. He totally difbelieved, 
and with a great deal of rancour, defpifed, and ridiculed the bible ; 


treated public worfhip with an infolent and open contempt, and 
could 
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ceuld not imagine, he faid, what fatisfaction people could take 
in the filly, unmeaning bufinefs of finging pfalms and hymns at 
church. In fhort, his oppofition to every thing chriftian, was 
decided and daring. He would have exterminated chriftianity, 
as he afterwards acknowledged, root and branch. It happened 
at a certain time, that two or three ladies of a ferious turn, had 
determined to attend a religious,conference, which was to be 
held at a particular houfe the following evening. They men- 
tioned it to this gentleman, who had failen into their company. 
They told him of their defign, and afked him if he would not go 
with them. He replied, “I gotoa religious conference ? No. 
What have I to do with a conference? I have no tafte for fcenes 
of this nature.” ‘ But,’ faid they, “ we are going without a 
gallant: Will you let us go unefcorted ?”” This queition put his 
gallantry to the trial. Rather than be found deficient in this 
refpect he confented. They accordingly went. Avs they entered 
the room in which the conference was held, a perion was reading 
a difcourfe on the converfion of Paul: and pretty foon came to 
this quotation from the fcripture, ‘“* Who art thou Lord ? I am 
Jefus whom thou perfecuteft.””. This reply, as applicable to him- 
felf, inftantly penetrated the gentleman’s mind, with a power 
wholly irrefiftable and overwhelming. Guilt faftened itfelf with 
prodigious force upon his confcience. The horrible nature of 
the whole patt feries of his perfecution of Chriit, of his caufe and 
people, rofe with a hideoufnefs of criminality to his view. Self- 
poffeffion was gone. He became agitated, and wept... Byftand- 
ers thought he was taken fuddenly ill : ‘They offered to ferve him. 
His difficulty, however, was wholly mental. Itcontinued. He 
verily thought that the fame glorious light which fhone round the 
apoftle furrounded him. He cried out, “ Lord what wilt thou 
have me to do ?” His foul feemed immediately to be diffolved in 
contrition. He felt willing, as he faid afterwards, though others 
| did not know now what his feclings were, to fall at the feet of 
the bleffed Jefus, and wath them with his tears. From that mo- 
ment his views, feelings and affections were entirely changed. 
The bible, which he had often wifhed was banifhed fromthe 
world, he henceforth believed in, asa revelation from God. “His 
_fifter now to her great furprize finds the holy book, and a pfalm 
“book generally on his table in his chamber. Now he {peaks in 
Janguage of the higheft admiration of the do¢irines of grace, and 
of the perfon of the Saviour. Other people look on, and fay, 
“What an altered man is Mr. . He is not confident that 

he is himfelf a partaker in the falvatiom of the Gofpel. His lan- 
guage is “ This one thing I know, that whereas I was once blind, 
now | fee.’’ Chriltians who are of the remarkable 
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he is a humble, and devout believer. On the whole, there is eve- 
ry reafon to conclude that fovereign grace changed this gentle- 
man’s heart, at the conference which he was fo indifpofed to at- 
tend. Thus religious conferences evidently meet the approbation 
of the King of Zion. And thus muft an impious philofophy in 
one way or another bow to the everlalting gofpel. 
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To the Epitors of the Massacuuserts Missionary Macazine,. 










GENTLEMEN, 
If in your judgment the following anecdote will be calculated ta 
prevent perfons from going into the awful practice of ftealing, 
you will undoubtedly give it a place in your ufeful Magazine, 
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** Resist the Devil, and be will fice from you.” 


.JN one of our large towns, there was a poor family 

who were in the fervice of a rich man. In the feveri- 

‘ty of winter the poor family weve deititute of fire wood, and not 
* _—__ hhayvine the means to procure it, they were reduced to exe 

i ~ “treme diftrefs. Late in the evening the poorwoman went ta 
_-) the wood yard of the rich man, to take, under the fhadow of the 
night, of his abundance, that fhe and her little ones might not 
perifh with the cold. She came to the fpot and began to load 
her arms. Atthat time the rich man happened to be cut and in 
hearing. He perceived that fomebody was handling his wood ; 
a. he ftood and heard the poor woman talk with herfelf in the fol- 
ad, lowing manner, “Am I cometo this? Muft I fteal; OI can- 
te not.? This faid, fhe threw down the wood fhe had got in her arms, 
and exprefied the feelings of her heart thus: “ Then my chil- 



















dren muft perith with the cold. We mutt have fire or die.’? 
Then fhe began to pick up the wood again, faying as before, “Am 
| I come tagpis, mutt I fleal? OI cannot, I cannot,” and threw 

Aad | down the wood again, Thus fhe did a number of times, till at ” 
Ha lat, rallying, as it were, aliMer {trength both of body and mind, 
Mi! fhe determined to meet @eath rather than become a thief, and 
threw down the woodgfayime, “‘ No, I will not fteal, come on me 
| and mine what will.” Saying thus, the haitily efcaped to her dwell. 
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| ing. The rich man retired, and had his heart fuitably affe¢t- 

ed, itis hoped, with what he hadheard. Forthe next morning he eA 

went out early and purchafed the firlt load of wood he found in 

the market ;_ paid the owner, and ordered him to unload it at the 

poor woman’s door. He did as ordered, and the woman learnt 

from the man, who had fent it. The rich man felt he had not 

done enough yet, he purchafed another load and ordered it to the 

fame place, and thenanother, Whenthe thirdload was brought 

the poor woman was beyond meafitre concerned ; fhe felt that 

the wood muft be paid for, and that it would not be in her power 

to do it. She ran inftantly to the rich man, and exclaimed, 

«¢ What do you mean, fir, by fending us fo much wood ? we can 

never pay for half of it, you will undo us.!”? The rich man re- 

plied, “« Go home, good woman, be compofed, I fhall make no 

charge of the wood, nor take any thing for it, you are welcome to 

the whole of it, for you beat the devil laft night.” ¥: 
He who refrains from tranfgrefiing God’s commands, need | 

not fearycold nor hunger, nor even death itfelf. 4 
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LINES 
«Composed by the eldest of two sisters, who were hope. t 
fully converted within three days of each other ina , 
late reformation. - } 
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\ \ ITH joy fublime, yet mixt with trembling fear, 
We both review this laft aufpicious year, “2 
In which our guilty fouls, from difmal night, 

By matchlefs power, were ufher’d into light, 

From Satan’s pit, and nature’s miry road, 

Made willing fubjects to our gracious God. 

Tranfcendant love, to mortal’s unconfin’d, 

Did fure poflefs the great, eternal mind, 
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To ftop fuch rebels, in a finful race, 

And make us trophies of victorious grace. 

Verg’d ona dang’rous precipice we ftood, 
Averfe from faith and pray’r, eftrang’d from God ; 
Trifling our precious youthful hours away, 

Mid the enchanting circles of the gay ; 

Fond of the world’s applaufe, and madly bent 

On thofe deftructive joys call’d innocent ; 

Thofe fnares of hell, infatuating toys, 

Which bar the foul from everlafting joys. 

But He who ftop'd a perfecuting Saul, 

And fav’d a Magdalene from guilt and thrall, 
Chang’d our vain mirth, to anguifh pain and fear, 
Convine’d of fin, and fhew’d deftruétion near. 

With keen anxiety and pungent grief, 

We flew to works, in hopes to find relief, 
Labour’d, with cautious care and flavifh awe, 

To keep with ftrictnefs God’s eternal law. 

Then, like the legal Pharifee, array’d 

In righteoufnefs, which our own works had made, 
We ventur’d to confront the Spirit’s charge, 

And plead our alms and fafts and prayers at large, 
From truth divine refining light tranfpires, 
Confumes our garments like devouring fires, 

While fearful terrors in a whelming flood, 

Difplay the juftice of a holy God. 

Impending vengeance fill’d our hearts with dread, 
And all cur flat’ring hopes of life are fled. 

But.as black horrors crowd upon our fight, 





“And dark defpair envelop’d us in night, 


A Saviour’s voice benignly cries, forbear, 
Leave Sinai’s mount for death awaits you there. 
Flee, flee to Calvary, behold your Shield, 

And to my care your direful caufes yield ; 
From fin and guilt Pll give a free difcharge, 
And fet your captive, burdened fouls at large. 


Oh ©, 
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Oh joyful news ! O foul tranfporting voice ; 
Well might the heavenly choirs with us rejoice ; 
Our fouls obey’d and in fweet rapture flew, 

And found the glorious Promifer was true. 

_ To Him, we freely gave our finful hearts, 

And felt the joys His gracious love imparts ; 
With tranfport join’d the blifsful faints above 
To fing the wonders of redeeming love. 

But keep us blefled Saviour, left we fall, 

Be thou our life, our everlafting all ; 

And in this new born year, dear Jefus, bring 
Thine alienated fons and daughters in. 

Oh ! may thy grace to multitudes be given, 

To fave their fouls from death ; and guide them fafe to heaven. 
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} wre what a gallant fhip I view, 
So rich a cargo and a crew 
The ocean never bore : 
Her freight is merchandife divine, 
Where all celeftial wares combine, 
To aggrandize her ftore. 


Rach man and mariner on board, 

The willing herald of the Lord, ‘ 
Fraught with the fruits of grace : 

The love ftor’d veffel fweeps the fea, 

To fpeed her treafure rich and free, 
To men of heathen race. 
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O for an all-propitious gale ! 
Ye whiftling winds, fill every fail, 
A f{peedy voyage be made: 
See how fhe ploughs the lafhing main, 
Eager the fouthern fhore to gain, 
Her cargo to unlade. 


Behold, the ocean claps her hands, 
Exulting wafts to foreign lands 

A world enriching ftore ; 
While breaking billows proudly fwell, 
As tho’ they view’d the reign of hell 


In heathen nations o’er. 


Old Satan now with tenfold rage, 

Would all his fiends and force engage 
Her paflage to annoy ; 

Would trouble ocean, wind, and tide, 

And with infernal wrath and pride 
This gallant fhip deftroy. 


O thou! who trod the ftormy fea, 

Take thou the helm and pilot be, 
Till all the danger’s o’er : 

O, bid the winds and waves .combine, 

To waft a cargo fo divine 


Safe to the deftin’d ithore. 





L. T. 
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